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ABSTRACT---- In every given society, there are rules and regulations enacted to guide the conducts of the people
living in the society without which people would do something injurious to fellow human or the society with impunity.
Some of these rules and regulations are made to guide our moral behaviours with one another. Some are specifically
made to guide profession while some are for religious conducts. Again, some of these rules were made by the members
of the society while some were given directly by the creator through religious and natural means to guide our
conducts with the creator and the conduct of humankind via their religious belief. However, this paper makes a
comparative study on the connection between the Ten Commandments of the Bible and the guiding laws in Ifa oracle.
This is done to dissuade people from religious particularity, which is the claim that one’s religion is the best. This is to
show that the creator has diverse means of revealing Himself to the humankind thereby religious harmony would be

achieved in a pluralistic society like Nigeria with diverse religious faiths . However, in selecting society for our study ,
we focused on the Yoruba where Ifa is one of the moral and r eligious instructors and where these commandments are
found. The study adopted physical cosmological theory of Roger Bacon, which believed that the universe is governed
by physical laws as theoretical framework. A total number of 20 Babaldwo were interviewed to gather their views on

the commandments in Ifa. The study shows that the respondent Babalawo - Ifd priests have perfect understanding of
Olodumaré’s rules and regulations as revealed in Ifd oracle and they as well try to obey these rules

Keywords---Commandments, Yoruba, Ifa priest, Orinmila, Olédumare.

1. INTRODUCTION

Today, the notion that Africans are religious and believe in a Supreme Being is no longer debatable. This we can
see through physical and non-physical evidences. Among physical evidences to show African belief in Supreme Being
aresacred places like temples, shrines, grooves and cultic functionaries like priests and priestesses of various divinities.
While non-physical sources are expressed in proverbs, myths, short statements, songs, prayers, stories and religious
ceremonies.

It is their belief that the Supreme Being is responsible for the creation of heaven and earth and everything there
in. This belief is an important factor of social control, the basis of ethical revolution which is the basis of moral
discipline. However, these moral laws and religious laws have no clear distinction. In fact, in the opinion of some
scholars, it is rare to find a moral code in any society that exists outside of a religious system (Knight and Loma,
1977:135). They fused together to control both the secular and the religious life of Africans. For instance, in Yoruba
religion and society, anyone who neglects his or her parent’s and elderly ones is not respected bythe society. This is what
we find in Odii Iréte Eguntan(Apata, 2015) where Ifi says;

Juba iya pelu baba re Honour your mother and your father
Ki o ba le pe layé, that you may live long

Rubo fiin iyd oun babd re make sacrifice for your parents

Ebo itojit ododo ati emi irele sacrifice of sincere care and meekness
Kio ba le tun ara re bi that you may liberate yourself

Rubo iyd oun baba re make sacrifice to your mother and father
Ebo itgjii oun ighgran sacrifice of care and obedience

Ki egiin won md sokale 1é ¢ [6ri  that their curse will not come upon you.
Egiin babd oun iyd re the curse of your father and mother
Ni egun Olodumare. Is the curse of the almighty!

Riibo fiin iya oun babd re make sacrifice for your mother and father
Ebolfé¢ 6dodo a sacrifice of sincere love

Ki o ba le ni isinmi that you may have rest

Ki o ba le ni ibikun. That you may have blessing.

This is one of the Ten Commandments found in the Bible and its equivalent in Ifa oracle that this paper tried to
explain about God’s revelation that is not limited to Christians or Muslim doctrines alone. Rather, it is a universal
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phenomenon. With this notion at heart, religious peace, tolerance, and harmony would therefore, be possible in Nigeria if
we realize that what is preached in one religion is equally present in other religions. Such notion or understanding will
thus help to eradicate hatred, and religious particularity in the country. The consequence of such understanding will help
to bring about the unity needed in the country considering the significance of religion in the life of the citizenry. With
religious peace and harmony in existence, other aspects of human endeavors will also experience peace and harmony.

Though in most traditional societies in Africa, there are no sacred writings in which all is compounded except
recently that few scholars tried to write some things on Ifa. Rather, it is passed from one generation to another, yet they
are binding on people, they are obeyed and they are respected and feared.

2. THE CONCEPT OF GOD OF THE BIBLE

The biblical Hebrew are the people speaking Semitic languages. Their origin can be traced to the Syro-Arabian
desert, in which they wandered for centuries (WipNet,2004: 9). However, to really understand the origin of the Jews, one
would need to trace the history back to the land of Sumer, the birth place of civilization. Etymologists claimed that the
story of the Garden of Eden found in the book of Genesis, the book that was first written down around 2,700 years ago is
the story of Sumer with evidence that writing had stated thousands of years far back in history in the land of Sumer
before it was written, the Sumerians had developed excellent farming techniques, building technology, writing, glass
work, metal works stone carving, carpentry works and theology that attracted travelers from distant lands (WipNet, 2004:
10).

Ur, Kish, Eridu, Lagash and Nippur were parts of important cities out of twenty cities that made up of Sumer
land and each was politically and religiously autonomous with a King and a priest. However, contrary to people’s belief
that cities like Ur, Larsa and harm mentioned in the book of Genesis as cities of the Jews were in actual sense part and
cities of Sumer. As at that time, the Jews were actually Nomads who travelled and changed settlements often. Therefore,
they have no city they could call their own. They are not a race or a historical nation as we are made to believe in the
books of the Bible, but a group who found commonality in their statelessness and adopted a theological history based on
Sumerian sub group (Knight and Lomas, 1997: 120).Their first experience of seeing people living in communal cities
were when they first encountered the Egyptians who usually called them Habiru, a derogatory term used to describe the
Semitic tribes that wandered like the Bedouin. Therefore, they were wanderers and the word Habiru was changed to
Hebrew and became the name of that nation at a later time (Knight and Lomas, 1997: 120.).

The Sumerians believed in many gods, the gods that had humanlike emotions and feelings. They also viewed
that the sun, moon and stars were gods. They had hope in a goddess of the reeds that grew around them and in a goddess
of the beer that they distilled. They opined that they had been created to serve their gods and they served these gods with
sacrificial offerings and supplications. In Sumerian, gods are not just a helper, hinderer or agent of change, they are lords,
owners and authorities over the land of Sumer and the priests that served these gods claimed their status on their
association with the gods. These gods were originally associated with a particular city and were worshipped in the
temples and small shrines in family houses. When ranking became necessary among the gods because of the fact that two
or more gods came to be viewed as one, Anu, a sky god, the city god of Uruk became the greatest of them all and Enlil,
the storm god of Nippur was the second. However, these gods were violent and unpredictable.

Around 2000 B.C. the inhabitants’ incurred the wrath of their gods. Both Sumer and Akkad along with sixteen
other cities were attacked by the Barbarian invaders. The Elamites from Iran, took the city of Ur, sacked it and burnt it
down. This sacking was attributed to failing their gods and their gods delivering them into the hands of their enemies.
However, Ur survived this attack, but never regained its glory as it were in the beginning. As a result of this, there was a
decline in the relationship between the people of Sumer and their central city gods. And this led to the concept of
personal gods which makes it possible for a person to inherit his god from his father. This is responsible for the usual
statement found in the bible; “The Lord, the God of your ancestors”- EX.3:15.

Abraham who played an important role in the history of the Jews was from the city of Ur, one of the prominent
cities of Sumer that was checkmated by Iran as said earlier. Based on the Sumerian deities narrated above therefore, the
tendency and belief that Abraham left Ur during the time of decline for another city could be said to be true and while
leaving, he left with his own personal god with a promise that he (his god) would be given a new home in the land of
Canaan where he was directed to go by his god. Therefore, it was from the Sumerian city of Ur that Abraham came with
his personal god known as the God of his fathers between 2000 B.C. and 1600 B.C (WipNet, 2004, 15). We should note
however, that this land of Canaan that his personal god promised him and his generations yet unborn was formerly
owned and occupied by some people who were dispossessed of the land through the help of a storm god, a god of war
that is not different from Oguin, the Yoruba god of war which the Hebrews or the Jews called Yahweh (Knight and
Lomas, 1997: 206). Therefore, if stories we read in the Bible are true, then, Yahweh is not different from the above
description. He is a questionable and vengeful god who justified invasion, theft and slaughter of innocent people without
any compassion. With Moses reference to the god’s of their father Abraham Isaac and Jacob, showed that Yahweh is
Abraham’s personal god or his fathers or family god that instructed him to leave the city of Ur for a new place he
promised him if he obeys as found in Gen 12:1. Though this personal god of Abraham’s fathers called Yahweh was not
known until the time of Moses. Even in introducing himself to Moses, Yahweh played it cleverly by not mentioning his
own name. It was this personal god that later became the god of the descendants of Abraham and the Jews till today. He
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revealed himself to Moses as Yahweh, the god of their fathers. He assisted them in killing, maiming and dispossessing
many nations of their lands and properties. He gave them rules and regulations to follow. Above all, he gave them the
Ten Commandments found in the book of Exodus 20:1-17, the Holy book of the Jewish/Christian religion.

3. QRUNMILA: THE CUSTODIAN OF IFA ORACLE.

Many things have been written and said about the person of Oriinmila. However, taking a cue from what Salami
said about Oriinmila, only a little can be said or written about him . Trying to write everything about him is like trying to
write or know everything about Ifa, the word of Olodumare (Salami, 2008: 193). According to (Salami, 2008: 194), when
Olédumareé created the heave ns, he created the sixteen major Odii, Awoyerdye, the priest of Qriinmila’s house. He also
created AjagunmaléOliwo ode Orun — the head of all the priests in heaven to care for everything he (Olédumare.)
created. The purpose for which Orinmila was created by Olodumare is to cater and proffer solutions to any spiritual
problems that could be facing the inhabitants of the world that Olodumare is about to create, or had created because Olodumare
had already created some to care for the needs of those in heavens. So Orinmila was created together with Agbonirégin his
brother.

However, this is contrary to the report presented by (Adéoye, 1985: 11) who believed that all the divinities had
been created already and were living in heaven with Olodumare . According to him , sixteen principal among all the
divinities brought forth by Olodumare held a meeting and agreed at the meeting to request for the creation of the earth.
Among those who met was Ordimmila. In fact, it was this Orinmila that consulted Ifd oracle for them where Odu Obara
Oluisayéro came out and necessary ¢bo offered before they went for the creation of the earth and Olodumare granted their
request. Among the principal divinities that went to make this request were Orinmila, Qbatdld, lydami — witches, Oyzgz
Guede, Ajalorun Torun, AfefeleleAwo Isalaye Oyl fere, Awo Alorun, Agogo Sékété Moléjigho, Opepe Ale, Adlolaa, Abd,
Ijokobirikitikale, Ojiirere vin wo won, Ase and Unlé omolokun.

Again, as Salami claimed that [fd is the word of Olodumare (Lijadu, 2001: 4)also agreed with the assertion. He,
Lijadu opined that Olodumare , the Ol Awo orun has uncountable numbers of Awo in heaven beside those mentioned
above by Salamiand Adeoye. Lijaduwent further to claim that all the Irunmole- gods had been in existence before the
creation of the earthly world and in the process of creating it, Olodumarée gave all of them duties to perform. For instance,
Orisa nla was in charge of molding the physical body of man, while Orinmila was put in charge of destiny and in charge
of ebo — offering for healing in every aspect of man’s life. However, contrary to Salami’s view that it was only cow meat
that was shared by the divinities, Lijadu included some material things like money, clothes, gold, and silver as part of
what they shared. He affirmed that the creation of the world was performed by Orinmila rather than Oduduwa as
postulated by Salami and Idowu (Lijadu, 2001: 4). However, there are a host of other writers who claimed that it was
Orinmila that actually performed the work. Writers like Adeoye, Ogunbiyi, Abimbola and Fasinaare in this category.
Other school of thought who asserted that the art of creation was done by Oduduwa may possibly be trying to justify his
(Oduduwa) claim on the throne of the highest and prestigious seat of tradition of the Yoruba . Although this is not to
justify the claim that he came from Mecca or Egypt as opined by some historians after all, /f¢ made it clear in Odu Oyeku
Meji (Abimbola, 1968: 33 )that Odudiwa descended from heaven to the earth with a chain like other divinities.

Orinmila was trained in the art of divination and was initiated into the cult of Ifé. This is to affirm the fact that
there were many priests of /fi in heaven among which Oriinmild was a prominent figure. This fact was attested to by
(Abimbola, 1976: 116) in one of his works where he cited Ogbégiidd. According to the Odu, Oris¢kii omo ogun,
Oriléméré omo ija and ori Afiwapé omo Oriinmila were going to Ajald’s house to choose ori while they decided to go to
the world. They were warned not to branch to anywhere while going to 4jala’s house to choose Ori. However, when Ori
Afiwdpé heard that his father Oriinmila was divining, he went to go and see him despite the warning. He met his father
being divined for by some priests. He told them of his mission and he too was divined for by these priests. He was asked
to offer some eboand part of what he offered was given to him to go with and was told how to dispose them. The point
here is that, there were many priests in heaven, but Orinmila was chosen as a special candidate of Olodumare to carry
out a big job for Him. The reason for this favour could be as a result of many factors which could be his diligence,
consistency, truthfulness and competency.

Again, some scholars like Oganbiyi , Adéwalé and Adésina maintained that Qranmila and Odudiwa are the
same just as & and Qranmila are thought to be the same . But report has it that when Odudawa who some scholars said
created the world had a problem along the line , it was Qranmila that performed divination for him . This has however
contradicted the earlier claim and report that Qrinmila was the same thing as Oduduwa . When Qranmila was comin g to
the earth, Esi who was also a created being in the city of heaven followed him and became the first omo awo —
apprentice that Qranmila had . This however corresponds with what Baba Raul (Canizares, 2000: 2) said about Esu that
he knows and studied Ifa under Oranmila . Besides the dse-command power that was given to Esi by Olodumare, Esi
also stole four additional powers from Qrinmila , one for making money, another one for making children, the third for
making all good things of life while the last one he uses to trouble the world. This is the reason why the Yoruba believed
that Esu can give human kind children , money and all good things of life . However, we should not forget that no power
surpasses that of Olodumare ., therefore, Esii cannot use his power without Olédumaré .’s permission. In (Adéwalé’s,
1999: 44) opinion, Oranmila is also known as Oduduwa who lived in heaven but came to the earth with the order of
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Oloédumaré to come and partake in the cre  ation of the world. According to him, Oduduwa as a spiritual being has
capacity to operate both in heaven and on earth.

Under the leadership of Qrunmila, other divinities came to the earth to control it. This evidence can be found in
Odu Osé Méji (Akintola,1999: 45)where Ifi says:

Eri e yara gbémi. Salvation quickly uplift me

Efufulélegbémi goké fere whirl wind take me uphill quickly

A difd fin Orunmila a divination is cast for Orunmila

Ti yio gbé ighad iwa who is to carry the ancient calabash of fate
Féosa lode isdlayé. To the deities on earth

This fgbd iwa that Osé Méjiis talking about here was what Lijadu said was given to Orinmila to create the first man and
woman.

However, with the look of things and opinion of scholars mentioned so far, it seems everything revolves round
Oriinmila. He was the one believed to have been handed over all the affairs of the world by Olodumare . In Yoruba
cosmology, it was Orinmila that- Olédimaré handed the four pillars that held the world firmly . It was this same
Orvinmila that Olédumaré gave the order to appoint those who will hold the four pillars . Orinmila in turn placed Ejiogbe
in the rise of the sun, Oyeku Méji at the close of the sun, Jwori Méji at the right pillar while Edi Méji held on firmly to the
left side of the pillars. They are believed to be the people that held on to the pillars till today.

Among other things given to Qrinmila for humanity and other divinities are rules and regulations , ethical, and
moral guides for proper man to man relationship , man to divinities relationship, divinity to divinity relationship and man,
divinities relationships to Olodumare.

4. NEXUS BETWEEN THE TEN COMMANDMENTS OF THE BIBLE AND THE GUIDING
LAWS OF IFA ORACLE
The Yoruba never lost the consciousness of the divine presence and intervention in their daily affairs

Everywhere in Yoruba land there is the concept of the Supreme Being called Ol6 dumaré. Also, the concept of leInItIeS
spirits, as well as the belief in ancestral cult . However, the Yoruba believe in Olodumare as one and only who is
responsible for the creation of everything on earth and in heavens can be seen through the involvement of Him in
everything they do. They also expressed their belief in Him in proverbs, myths, short statements, songs, prayers, stories
and religious ceremonies and in /i Oracle the words of Olodumare that contained ethical and moral instructions and the
will of the creator for man expressed for the betterment of humanity. Qrinmila the custodian of this 7 strongly advise
us to believe in Olodumare as the only God because Ifd, the word of Olédumare says there is no Orisa that can give any
man child beside Olodumare . Orisa are just means to an end . Therefore, Qranmila explained further that it is only in
Olodumare that all our hopes is and we should therefore worship Him . /fé attests to this fact in Osé Irete (Kolawole,
2003: 31)where it says;

Abiti biti Abiti biti

Oko bal¢ ta biti biti Oko bale ta biti biti

A da fun keke rere cast divination for chariot

Ati asotitg and the righteous

Asotito inu foribale fun Olodumaré the righteous bow down for Olodumare
Olgrun oba ti njé okan soso the almighty who is only one
Nitori ki nkan t6 nfé baa le to lowg for him to receive what he desire

Atipé ki 6 ba le ri ire gba lowg Olédimaré. More so to receive goodness from Olodumare

This was the position of the Yoruba , their attitudes and belief in Olodumare before the advent of the white with their
religions. The Yoruba have been keeping and are still keeping the rules and commandments of Olodumare till today .
They believe in Olédumaré as one and only creator , no contention and the verdict remain till today. In Odi Osé tird
(Akintola, 1999: 42),0rinmila further emphasized that we should worship and pay homage to Olodumare alone because
he would one day leave the people. Therefore, if he leaves, who would humankind be worshipping then, he asked.

The second commandment in the Bible says; you shall not make for yourself an idol. Also in If4, as said earlier,
besides belief in Olodumare, the Yoruba also have belief in Qriinmila, Ela, other divinities and spiritual beings , belief in
ancestors, and mysterious powers as agents that Olodumare sent to the world for one purpose or the other Ifa does not
say or encourage anybody to worship these agents . The fact that these agents, particularly the divinities could sometimes
be an agent of disease causation , whenever such happened, about to happen, or when preventing it from happening , the
Yoruba can appease them by giving them the type of foods they delight in eating . They, divinities are regarded as just
middle men between Olodumare and human beings . This is so because they were not created like man. Rather, they were
brought forth to carry out Olodumare’s creative functions of the world. Therefore, they were his ministers with different
portfolios.

They have their belief in Olodumare as one God. The Orisa are used as means to get to Olodumare . No wonder
the Yoruba believe that there is no Orisa that can give anyone a child beside the creator (Olodumaré.). This is the reason
why after offerings, prayers, and worship the conclusion , is always “may Olodumare grant your request” . It is also the
belief of the Yoruba tha t awordn ko niyi ju eni té se - image does not have prestige than the maker. They also affirmed

Asian Online Journals (www.ajouronline.com) 135



http://www.ajouronline.com/

Asian Journal of Humanities and Social Studies (ISSN: 2321 — 2799)
Volume 04 — Issue 02, April 2016

that “A kii bé gi nigho ko di Qlgrun eni” — one does not cut a tree in the forest and turn to one’s god. This is what
Orummila divined in Odi Méji (Lijadu, 1923: 72)where Ifa says;

A kgle kotopo forisa a small house was built for the deity
Korisa 6 ghd bee that the deity should manage it

Orisa so wipé ko ddra té the deity complaint that it was not good enough
Awon ak¢lé Orisa dain pé, the builders respond

Ti ko ba ddra té that if it is not good enough

K’orisa o wonu igho lo the deity should enter into the forest

K0 pa igi and cut plank,

K0 ja okun cut rope,

K0 ja ewe and gather leaves

K’0 wa m¢ bi agara ti ndani. Then he will feel the pain

The Yoruba knew and aware that images have ears but cannot hear , they have eyes, but cannot see, it has mouth but
cannot speak, and have legs but cannot walk. Therefore, why should they become their god they queried , when they are
aware that Olodumare is somewhere , though they cannot see Him but they can feel his presence everywhere and in all
things they do?

Third commandments of the Bible says; “you shall not make wrongful use of the name of the Lord your God”.
However, in Ifd, the thought of the Yoruba about Olodumare is so deep that they have it in their words that ~ “QOba lonile
aye, Orisa I6 si ni oba , sughon Olédimaré 16 ni awon Orisa —the earth belongs to the king while the Orisds own the
king, but Olodumaré is the owner of the Orisas. This is to show that everything in heaven and on earth is under the care
and control of Olodumare. However, looking at the social and political structures of the Yoruba in the olden days ,a child
is not bold enough to go and make any request before his or her father directly. Rather, he or she must go through the
intermediary of either the mother, being the closest person to the child or through the elder brother or sister. Also, before
a case is brought before the king, the Badlé— the head of the house and Oldye adugbo—quarter chiefs must have settled
the matter to certain level without success. A matured lady is not directly approached for a marriage proposal; rather the
man goes through aldrena—intermediary. Wives do not look at their husbands in the face while talking and they are
always on their knees while given food to their husbands, even when the husbands are not on seat does not matter. While
preparing food of some powerful chiefs in those days, their wives dare not utter a word till they finished preparing the
food. Some would even be on their knees till their husbands finish eating. This is the kind of a respect that is given to the
fathers by their children , subjects to their chiefs and their kings , the way the Yoruba mov e their society forward with
decent culture/tradition and the way the wives have fear and respects for their husbands before the pollution of the
Yoruba culture with the advent of foreign culture . With this kind of structure that involves honour and prestige given to
the earthly people and the people believed to be the earthly representatives, it should be expected that something better
than this must be given to the owner (Olodumare) of everything in heaven and on earth. Therefore, the Yoruba, from time
immemorial have been respecting and keeping the name of Olodumare holy . This is the reason why the Yoruba
approached the throne of Olodumare through the divinities.

Although, I do not say here that the Yoruba do not have direct way of worshiping Olédumare., but this is done
on rare occasions. Furthermore, if the Yoruba cannot mention some divinities names for the s ake of incurring their wrath,
how much more the creator of such divinities. A good example is that of Sopand whose name is not mentioned directly,
rather he is called Oléde, Babd Agbd, and Qbaliwayéand so on. Odu Obara oturaand Osa-turupon (llayemi, 2015),attest
to the fact based on Araba Awo Olayemi’s citation. The fact that the Yorubacannot mention the name of some divinities
because of the fear of what they would do , how much more he who created the divinities ? Therefore, rather than to call
the names of the creator like every other divinities, the Yoruba would prefer to deal with His ministers.

Remember the Sabbath day, and keep it holy is the fourth commandment in the Bible. In If4, after the creation
of the world, the divinities came to dwell on earth before the creation of mankind. When humankind was created they
were living together with the divinities in harmony. It was after the earth was populated with these living beings that
Oriinmila went to Olodumaré to  request for the days of the week . Olodumaré gave him five days of the week . Odii
Oguindd-séé (Adeoye, 1989: 80) revealed this where it says;

Atanpako s éyin kooli pobi the thumb is bulky and it breaks kola nut,
A difé fin Orunmila cast divination for Orunmila

Ifd nlo sode orun oracle was on voyage to heaven.

Lo ré é gba ojo wd silé ayé..... to bring days of the week to the earth.

After receiving the days of the week, he then distributed it among the Irinmales. He gave ojo ose — the first day
to Obatala and nineteen other divinities. It is a special day to all the divinities because it is a day of showing and
receiving mercy. Obatdld, being the leader is known for his purity , cleanliness and toughness, this he teaches. This is the
reason why Yoruba regard that day as the day they do not play with . They do not do any other event like marriage, laying
of foundation, travelling and naming of a child on that day beyond worship. One of the informants says, “As important as
that day is, if divination is carried out, any ebo that comes out of such a divination must be offered same day without
delay. It must not wait till the following day”. He explained further that Babaldwo—Ifa priest knew that there are some
Odii Ifé that must not be chanted if they come out of divination that day. Some of such Odu: Ifi are Owgnrin Méji and
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Obara Ikd. The Babaldwo must make haste to stop the divination and park his divination materials which he must not
touch till the following day. Other days of the week are Qjg awo—the second day of the week meant for Orunmila and
fifty eight other divinities. The third day is Ojo Oguin, for Ogiin and twelve other divinities. While the fourth day, Qjg
Jakinla is for Sangé and fourteen other divinities. However, there is also Ose Eld — Ela’s week that was given to him
because of his spectacular role. This corresponds with the modern seven days of the week. However, all days of the
week, month and year are sacred to the Yoruba. Worship, to the Yoruba controls and ends all affairs.

The fifth commandment of the Bible says, honour your father and your mother, so that your days may be long in
the land that the lord your god has given you. While it is a must and part of the Yoruba culture to respect ones father and
mother, it is also a must to respect elderly ones even if the difference in age is just a matter of few days or weeks. Once
the person is declared older than one, then one does not have option than to give honour to whom honour is deserved, and
it is not compulsory that the person must come from ones family. Therefore, it is a built-in matter in the moral and ethical
standard of the Yoruba. Ifi stressed it further in OdiQsé tird or Osé- Otird (Jubril, 2007) that;

Agbard ko lowg, erosion has no hands

O gbéleé kan’lépa dodé it digs grand dip to the red soil

A difa fun isese cast divination for tradition

Ti somo olori nife who is the son of a leader in Ife

Kila nbo nife kato rire, what do we worship in Ife before we get fortune,
Isése la nbo nife it is the tradition that we worship in Ife

Baba eni ones father

Isése eni ni is ones tradition

Iyd eni ones mother,

Isése eni ni is ones tradition

Isese la nbo nife kato rire. It is the tradition that we worship in Ife before we get fortune

As earlier said, it is not only the parents that a Yoruba child must respect. They must respect those who are older
than them. Every elderly man and woman in Yoruba land is regarded as parents. If a child had done something bad, they
don’t wait to see the parents before they discipline the child for bad conduct. This validates the Yoruba proverb that says;
“oju merin lo nbimo, igba oju lo nto”— it is only four eyes that gave birth to a child, it is two hundred that will look after
the child. Matters relating to children then was a matter of our children not my children as we have it today. Ifd further
explained this commandment in Odi Tkd-di (Lijadu, 1923: 49) that;

Bomodé ba nsawo ogbdji if a child is initiated into the cult of boldness,

T6 ba padé awo lona ko gba loju if he sees an initiate on his way, he should slap
him

16 ba riawon agba iségun lona ké jewgn niya if he sees great herbalists, he should punish them

T6 ba ri awon abore nibi won nfori bale juba folorun if he sees the priests where they are bowing to
worship Olodumare,

K6 dojii won bole he should push them face down

A difa f’awon omo alaigbgran cast divination for the disobident children

Ti won wipé ko séni t6 le e muwon that claimed, no one can arrest them

Haa, eyin 0 mo pé Haa, you don’t know that

Ajepé ayé ko si f'émo t6 n’agba awo long life is not meant for a child who beats the
initiates

Atelépé ko si f'dmo t6 n’agba iségiin longevity is not a portion of a child who beats
great herbalists

Omo t6 bd na abore, the child that beats a priest

Nibi t6 gbé nfori bale juba Qlorun, where he is bowing to worship Olodumare

Tkilara re 16 nwa seek for his own death

Warawara niku idin instantly is the death of maggots

Warawara mani. It is instantly.

Based on this Ifa injunction therefore, for a child not to go astray, die young or face any calamity beyond his
capacity, it is the responsibility of the whole elders in any given community in Yoruba land to collectively train their
children. Also in Odii Ejiogbé (Lijadu, 1923: 11) there are further explanations that if a child respects his parents,
whatever he desired in life, he would get it.

You shall not murder is the sixth commandment in the Bible. Murder is a grievous offence in every society in
the world. If we ask for the causes of murder, we shall realise that greed, selfishness, and anger or provocation are some
of the factors. Among them all, anger, or provocation is the greatest cause of murder in every society. For this reason
why Ifa warned that we should be careful and deal with people gently and desist from anger so that we can inherit what is
good./fasays in Odii Idi-Kanran (Lijadu, 1923: 48)that;

I:bz'mi awo ilé alara, anger, the priest of Alara’s house hold
Edo fufii awo Ajero, wrath, the priest of Ajero
Pele kit awo Qrangin patience, the cult of Orangun
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L6 difa fun omo iyaMeta cast divination for three siblings

Pé ki won mdse bini that were told to avoid anger

Toripé, ofinran kan nbo wd because one assaulter will come their ways

Lati dan won wo to tempt them.

Ofinran alejo yi dé odo Alard the assaulter visited Alara

O bere sini fin niran. He picked quarrel with him

Alardle e jade Alara sent him away

O tin dé odo ajero, ajero lee jade he equally visited Ajero, he also sent him away

O dé odo eniketa won, he visited the third person,

O fin niran titi ti he picked quarrel with him for long to exhaust his patience
Agara fi da oun tikara re till he gets fed up

Lo ba ko gbogbo ire to wa lowg ¢ fun.he therefore released all his blessings for him

L6 ba wipé inu bibi kii gbeni he said anger will not bring blessing

Edo fufir kii laniydn wrath cannot bring prosperity

Iwa pélétit la fi nrire gba layé with patience, one can access all good things of this world
Ayé Orangiin wé dara Orangun became prosperous

O tutir pésé peése ju tawon t6 kit o he was so comfortable than his colleagues.

You shall not commit adultery; the seventh commandment of the Bible is an act that the Yoruba generally
condemn in all ramifications till today. Even in the face of Western education, civilization, science and technology, they
still look at the act with disdain. They have various names they call it such as owo nabi, olenkére, okokan o kun konbodu,
and so on. This is to show their displeasure to such an act. Besides economic reasons, people are encouraged to marry
more wives rather than engaged in adulatory. To teach those who engaged in such an act the lesson of their lives, or let
them desist from adultery, powerful magic like mdguin and t¢sg can be placed on a woman. Any man that has intercourse
with such a woman will die either immediately or shortly after that. Also, Ifd specifically warned that such an act is bad
and does not end well for those who engaged in it. For instance, Odu OgbéAte (Lijadu, 1923:35-36)sounded the warning
bell that;

Ogbeé wa te kdara 6 ro won Ogbe come and imprint for them to be at peace,

Mo gba mote niregun Ifa Ifa | accepted to be initiated into Ifa cult

Nigbati mo gba, when | accepted

Babad mi temi my father initiated me

Bia ba tefa tan, afterthe initiation into Ifa cult,

Ara a roni. One becomes comfortable

Aldi lggbon oun oye lack of wisdom and knowledge

NI muni wogbddu leemeta leads one into initiation groove thrice

Bi a ba tefa tan, after the initiation into Ifa cult,

Oran ési odara ma 16 ki it remains Esu’s concern

Kil6dé 16 fi ku oran Esi Odara? Why does it remain Esu’s concern?

Bi a ba tefa tan after initiation into Ifa cult,

A kii fobinrin awo. One does not befriend initiate’s wife.

A ko gbodo gbaya iségun. One must not snatch the wife of a herbalist

A ko gbodo ba obinrin abore wo kelékele. It is a taboo to make tete-a-tete with the wife of a priest.
A ko gbodo ba obinrin imule sika. It is a taboo to connive with initiate’s wife to perpetrate evil
Awo eni ki [ bini loro ka se. It is forbidden to tell lie to fellow initiate.

Here, Ifcz" did mention Awo, Isegin and Aborée which especially belong to some particular cults. But imale
generalized this rule because it involved the generality of people. As part of the awo rules, code of ethics and respect that
another awo can accord his fellow awo is the fact that an awo should not, or cannot sit on the seat that another awo ’s wife
just stood up. To be a qualifiedBabaldwo—Ifé priest till date, Araba Oldyemi (Olayemi, 2015)explained that sucha
candidate must enter a sacred bush called Ighddu. This is a place where the secret of awo is being exposed to the
candidate.! Seven days before the initiation rite is performed, the candidate is locked up in a room with a woman to
attend to his needs. If he has any sexual intercourse with the woman during these seven days, then he is not qualified to
be initiated to the cult because he could not control his sexual urge. Such a candidate is not competent to be called a good
Babaldwo. Otirda Méji (Atunfagbonbiada, 2014)further buttressed the point that adultery is not a good venture where it
narrated the ordeal that Anipupa passed through in the hands of Orinmila’s friends and his Jwaréfa as narrated by
Atunfagbon an informant. According to him,

‘It should be noted here that it is not all the practicing Babalawos that we see around us are qualified
to enter this sacred bush whenever such a rite is to be performed. Unless such a practicing Babaldwo
had undergone such a rite before, or during his practice before he can be qualified to enter the sacred
place. Otherwise, he stays at the back stage to listen to whatever the qualified ones are saying there.
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Otiird méji I0rimmila da, otura meji was the oracle casted by Orunmila

Lgjé 16 fi aayo Iyawé re silé on the day he left behind his favourite wife
Ti awon iwaréfa yié maa fe ¢ that his subordinates would befriend her
Ti won wipé, they said

Kini Orinmila Vio se fiin won what would Orunmila do to them?

They forced the woman against her will . After which they felt sorry for what they had done . They then connived together
and sold the woman off with a conclusion that when Qranmila returns , they would tell him that his wife, Anipupa had
died. They did and Qranmila was sad because the woman was precious to him. He then consulted Ifa to know whether he
could still get a very good woman like her and Ifa told him that he should offer a big he goat and a very big fish because
the wife was still alive . Ortinmila then sent two of his apprentices Amoore and Amoosu to go and buy the two items for
the offering. He warned them that they should not haggle the price. Rather, they should pay whatever amount the seller
placed on the items. The two apprentices went and got to Atoosu the fish seller who was a former apprentice of
Orunmila. He said he would sell his fish for egbefa okeand the two paid the money. Atédsu was surprised and sent for his
wife to come and see those who paid egbéfa okefor a fish ofoke mefa. When the wife came, they discovered that it was
Anipupa the wife of Orinmila. When they got home, they told Qriinimla what they saw where they went to buy fish that
his wife that he was told died was seen in the market. He sent his loyal servants to go and bring her back. The perpetrator
of this evil act later came to come and beg for forgiveness.

You shall not steal, the eighth commandment of the Bible says. There is no society or religion on earth that
encourages stealing, Yoruba society is not an exception . General ethics of the society does not support stealing. So also
Ifé does not encourage stealing. One of the informants sited Odii Ogiinda-Fii (Akintola, 1999: 119) and narrated a story
that follows. The story goes thus, a wealthy man has two sons whom he left with a lot of wealth after his death. The
family picked a date to share the wealth for the children. However, before the date fixed for the sharing, the two sons
decided to go and hide a bag of an expensive beads. On the day of sharing, the family could not see this bag of beads
and this caused a lot of misunderstanding among them that resulted into killing one another. After a long period of time,
the sons took some of these beads and sold them. When they have sold up to half of the bag, the eldest of the sons
decided to cheat his brother. As a result, he took the remaining beads and kept it with the king without the knowledge of
the junior brother and told his brother that thieves had stolen the beads. The king also was planning to steal the beads by
poisoning the eldest son so that the beads would become his own. However, before he does that, he said he was going to
test all his Babaldawo. He took part of the beads in a bowl, put the poison he wanted to kill the person that kept the beads
with him on it and cover it. He thought to himself that any of the Babaldwo if they can reveal what is inside the bowl, he
would not steal the beads and he would not Kill the child. If otherwise, he would even use the poison to kill the boy, all
the fake Babaldawo and inherit the beads. He called all his Babaldawo, they divined but could not reveal what was inside
the calabash bowl. They now sent for the last youngest Babalawo in town. When he got there he asked for the odu that
came out and they told him Jkd-Fu, he told the king that what he had intention of doing, he should stop it and give all the
Babalawo that were present there some money. The king asked him why, and Kékeré awo said,;

Emi Kekere awo ki sinile aye, there is no little or junior initiate on earth

Lédifa fin eyin babaldawo abide jegbede,  cast divination for you priests decorated with beads

Ti won sobira opéle jinwinni, ‘that owns numerous Opele

TiQlofin yi6 dégbd iwo fiin, who Olofin will present with calabash of poison
Ti won ki yio léeé ki Ifa si. Which they will not be able to recite its Ifa verse.

The king was amazed at this revelation. The Babaldawo continued, he said the king should go and offer eighty snails to
the odu that came out, and offered sixteen she goats to Ifd so that what he planned to do will not boomerang. Qlofinasked
again the reason why he should do that and Kékeré Awo said;

Funmi ng ko fun o, give me, I will not give you

A ko 16¢ jija ileke d’Qyo we cannot fight for beads till Oyo land

Ka ja délé Qlofin, and fight to Olofin’s house

Bi a ba ti nija thoko téle, if we have been fighting in the secret before,

Nijo a bd délé Qba ni a n 5o 'tito the day we get to the king’s palace, we must tell the truth.

A difa fun iwo oba, ti a gbé apo ileke fiin pamo cast divination for you the king, who was entrusted with a
bag of beads in your care.

T’0 setan t’6 ni iwo yio fi iwo [ onileke je, that you now proposed to poison the owner of the beads

Ki oun le ri ayé fi ileke se tie. So that the beads may be yours

Nje Ogunda ma foun foloun o oh you Ogunda, return it to the owner

Oran ilke kii tan boro. Issues of beads cannot be resolve on time.

You shall not bear false witness against your neighbor says the ninth commandment of the Bible. Bearing false
witness is detestable to the Yoruba. This has led many to their early graves. According to fka Ofiin, (Adewale-Somadhi,
1993: 14) when some sixteen elders were coming from Ikolé Orun to lle-Ife,to ask for long life,they were given some
instructions to guide their deeds. They were advised not to say what they do not know, not to perform anything for which
they do not have the basic knowledge, not to mislead people, not to deceive people and not claim wisdom that they
lacked. When they got to the earth, they started doing all those things they were advised not to do. As a result, they were
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dying one after the other and they claimed that it was Oriinmila that was killing them. Orunmila said the elders were
dying because they broke Ifa laws.For those who do not have the fear ofOlodumare at heart would sa y “if a fowl spills

my medicine, | will break its eggs.” They have forgotten what /fd says inlka Ofun that;

Eléke lo idalé ogun odun ko dé
Opuirg lo idalé ogbon osit ko deéyinbo

A d’ifa fun opurg ati eke
Nigbati won dé idale
Weon nfi orukoOlédumaré.Purg

Won nhu iwa kiwa
Won nlu jibiti
Won ngba lowg eni t6 niKékeré fi kun tiwon

Won nké oro éké jo fitnra won

Otit6 inii kil fiinwon titi

Won ko gbo

Won kogba

Beni Olédumaré Qba aténilege lege fori sagbeji
Kt ku kit ran

Ojukan naa ni i ghé

Nibi ti ti nri oun gbogbo

T6 wa nisdalu orun ati tayé.

Esan ni t'Olédumare.

A deceiver traveled for twenty years he

could not return

A liar traveled for thirty months he could

Not return
cast divination for a liar and deceiver
when they get to a sojourn land,

they deceived people with the name of

Olodumare
they engaged in an un awesome act
they dupe people

they were collecting from people with

little and add to their own
they gather false wealth
truthfulness warned them
they disregard his warning
they rejected his advice
and Olodumare in his grace
who would not die nor sick
who abodes in same place
where he sees everything
Both in heaven and on earth
Vengeance is of Olodumare.

The last commandment of the Bible says you shall not covet your neighbor’s house. In Yoruba society, it is part
of home training for the parents to teach their children to be contented with whatever they have. This they do through
storytelling, proverbs, sign language and so on. Ifa also teaches that Covetousness is not good . There are so many places
where Ifa pointed it out that the act is not welcome. Here Ifa says in Qkdrdn —tiripon (Lijadu, 2001: 34) that;

Ifa kiko ni muni mofd

Ona sisi ni miimi mona

Onatia kad rin ri ni seni siba sibo

A difafun QOsanyin

Nijo ti Olodumare.degba sile

Pe Qrunmila ki o wa ki ifa si

Ti Osanyin ni oun ko sai baOrinmila lo
Tia ni ki 6 joko

Ordn wa lorun e

Sugbon ti ko gbo

Also, Oyeékii Ika (Lijadu, 2001: 65) says;
Ajé tete 16 difd fiin Ika oun Oyékal,
Oyeku

Nsawo lo sapd ehin okun

Ani ko ru erin agbado kan,

Oyekui ko ko ri, Tkd nikan 16 rit.

A ni ti won ba doun ké ke keni ki won maa yan’bo o,

Ovékii dohin, éuin yan egbddriin gbddrin 1ébo

W_o'n sa kuro lodo e
Tkduin yan okalélogiin owd eyo lebo,

Awon éniyan si nya lo s¢do Tkd
Nigbati won n bo lona,
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Ifa knowledge comes by learning Ifa
making mistakes bring perfection
a strange road brings confusion
cast divination for Osanyin
on the day Olodumare covered a calabash
that Orunmila should recite Ifa verse to reveal
what was inside it
that Osanyin insisted that he must go with
Orunmila.
though he was told to stay back
for misfortune was looming over him
but he was adamant

Aje tete cast divination for Ika and

on a sacred voyage to the other
side of the sea
they were told to offer sacrifice of a corn
Oyeku ignored the oracle, it was only Ika that observed the sacrifice

they were told to take things easy in the new
place
Oyeku got there, he was prescribing ten thousand
as sacrificial items
people ran away from him because of that
Ika prescribed twenty one cowries as sacrificial
item

many people patronized lka

On their way home,
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Ovekii ti tkd sémi, 6 si 1oun o rikda m¢ Oyeku pushed Ika into the river and claimed he
did not see Ika again.

Bika se ri sinit omi, as lka was drowning in the river,

Esu fi érinka lee Iowo Esu gave him erinka

Edun ri I bétise undura ninu omi Red monkey saw him as he was struggling in the
river,

O si sarélo sidi oka, 6 te ori igi oka 1é ori omi It quickly bent oka tree toward the river

Owo ikd si te Ika grab the tree

Agbawo ni igi naa, the tree is called initiate’s saviour

Igi ti 6 gba awo la ki a ma a pé ni agbawo. The tree that safes the initiate should be called
agbawo

Ika délé, érii si ba Oyékai lti rii Ika got home, Oyeku was afraid when he saw
him

O si dd gbogbo eriv e ti 6 ji pada fiin un he handed over all that he had stolen from him

Won ba Qyekii wijo, people quarrel with Oyeku

Wonsi lee kiiro ldarin il fiin iwa bubiiri ré. He was sent out of the town for his evil deed.

Again, Irostin Ogbeé (Salami, 2002: 216-18 )narrated a story of a king called Oléréé Agbon who had three
children that were entitled to his throne after his demise. They were Igin- vulture, Elili—a kind of birdand kélikoli-
another kind of bird. il was specifically warned that he should not be covetous if he would actually be enthroned as
the next king so that he would not die a premature death. He did not listen and he died before he was made the king.

5. CONCLUSION

There are other places in Ifa that one can refer to as far as all these useful instructions are concerned; in fact,
there is no limit to this. They are made for us to live in peace and harmony with one another. They are words of wisdom,
knowledge and understanding that we have been using from the beginning of the world. Besides the Bible and Ifa Oracle,
they are also found in other religions of the world. Therefore, no one is superior to another. They are equal before the
Creator who gave them to the people of the world living in different continents of the world. The striking similarities
between the commandments of the Bible and /14, no doubt is an indication that the giver is not stupid and silly after all
these religious laws and commandments had been in existence before the world became a global village.
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